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Annotation: Today, the reflection of gender ideology from folklore into texts or children's literature has
become an important phenomenon. Critical discourse analysis sheds light on the relations between
representatives of the stronger and weaker sex in the selected folklore discourse in order to understand
gender ideology. In this way, gender gaps that still exist around us are identified in relation to the selected
folklore text; Gender roles are interpreted as a cultural phenomenon.
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Fairclough is known as the founder of critical analysis of text through his three-dimensional model of
“Critical Discourse Analysis”: description, interpretation, and explanation [1]. According to Fairclough, in
description, a text is analyzed and a text can be analyzed by describing its linguistic features, such as
vocabulary, grammar, and text structure. The second stage of analysis is to interpret the participants in the
discourse, the content, and how the content is understood. The third stage of Fairclough’s critical discourse
analysis is to analyze the narrator’s choice of linguistic means. According to the author, the main factor in
the explanation stage is to provide a critical approach to changing or maintaining traditional social attitudes
in a given culture and society [3].

During the pre-Islamic period, women had no place or dignity among the people of the Arabian Peninsula.
This situation began with the birth of a child. If a boy was born to a family, they would rejoice and celebrate,
but if a girl was born, the family would mourn and quickly seek to lose the child. A woman's value to her
husband was not as great as her husband's wealth. During the pre-Islamic period, Arab men would not sit in
the same room with a woman or eat together [2]. At that time, the Arabs believed that there was no virtue in
three things: a horse, a woman, and a house. Some tribes, such as the Quraysh and Hind, had the custom of
burying female children alive. They did this because they believed that a female child would not bring good
to the family anyway. The nomadic Arabs would make their surviving daughters do hard work and
constantly insult them.

One of the worst things about marriage among the Arabs was the practice of marrying stepmothers. When an
Arab divorced his wife or died, his eldest son had the right to marry his stepmother. If he wanted to marry
his stepmother, he would throw his clothes over her and marry her without paying a dowry. If the son
wanted it, the stepmother could marry someone else and take the dowry himself. Even if the son of the
deceased was young, the stepmother would keep him until he grew up, and when the child grew up, the
matter would be resolved. Unless a woman escaped from such humiliation by fleeing her tribe, it was
unlikely that she would be able to escape this complicated situation. The Prophet Muhammad (peace and
blessings of Allah be upon him) was asked about women, their unclear and complicated issues, and their
rights. Because during the time of ignorance, their rights were completely violated. Women had become
worthless in the hands of men, like objects. The Holy Quran provides a sufficient answer to this question
[2]. Islam is very specific about men's oppression of women, including various forms of beating and
violence.

Apcnonnunez o32anu aiiukka uonaou. History shows that in the past, the rich and officials coveted the
wives and daughters of the poor, widows, and the needy. With this proverb, the people expressed their
hatred for such unscrupulous, dishonest people, and laughed at them.

Acnunu ounmaii cy3 oemacnap, naciunu ounmain kus oepmacaap. 1f you give me clover, give it to the
bride, let her chew on the crumbs, if you give me a girl, give it to the youth, let her play with her love.

Many English proverbs are taken entirely from the Bible, which is considered to be the Holy Scriptures, and
they promote a monogamous family relationship: You can not serve God and mammon at the same time
(You cannot serve both God and Mammon at the same time.) In Uzbek folklore and ethnoculture, this
combination corresponds to the paremia “bup kynmuxka ukku mapeys cuzmaiiou’.
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Vaymuunz axwucunu um eirou. Sometimes in life, a good, intelligent, and beautiful girl ends up being the
wife of a bad, evil, ugly, worthless, mean, and stupid man.

When verses 8-9 of Surah At-Takwir were revealed, which read, "The oppressed girls who were buried alive
by their fathers will certainly be questioned on the Day of Resurrection about the reason for their killing,"
some of the companions, who had committed the same sin during the period of ignorance, wept incessantly
and expressed regret.

Thus, women began to be respected in Islam as mothers, sisters, lawful spouses, and daughters. They
inherited, bequeathed, and their consent to marriage was sought. They were always under the protection of
male relatives [4].

Only under the guidance of the Holy Quran did the Prophet Muhammad (peace and blessings of Allah be
upon him) take wise measures towards the perfection of women, and in order to uproot the wicked people of
the era of ignorance, he declared: "The light and mercy of Allah will be poured out on the house where a girl
is born." Kusz 6ona- 6uposnune xacmu. Hasm - a thing or person in someone's possession, a legal wife.

In Western religious folklore, the male-female couple is also expressed as the basis of life: For man was not
made from woman, but woman from man. Neither was man created for woman, but woman for man [1].

He who finds a wife finds what is good and receives favor from the Lord [2].

For three things the earth is disquieted, and for four it is not able to bear up: For a slave when he reigns;
and a fool when he is filled with food; For a hateful woman when she is married; and a servant girl that is
heir to her mistress [2]. This religious parable emphasizes that the earth is disturbed by three things and
shaken by four things, namely: when a slave rules; and when a fool is fed; a woman who complains about
her marriage; and a servant girl who is the heir of her master.

In a hadith narrated by Ibn Majah from Suraqah ibn Malik, it is said: “The best charity is the kindness shown
to a girl who returns from marriage.” If a girl falls into a bad situation by fate and returns with a broken
marriage, the one who does not humiliate or abandon her, but comforts her broken heart and continues to do
good as before, is considered to have done the best of charity.

Monnu monap 3pnunz spu, Xy3ypunu Kypap cynzeu 3pu. In the life of the society, there are such cases that
a person accumulates wealth with great difficulty and dies prematurely without seeing his presence. His
widowed young wife touches another man. The next husband spends the property left over from the
previous husband, spending his life in spite of everything.

Omacu 6owmka, omoan myw, omanawum, omza mun. Oranani- is an old Turkic word, meaning: a woman,
after her first husband dies or is divorced, marries another man with one or two children. She also has
children from this husband. The husband also has children from his previous wife. Both the child from this
wife and the child from his previous wife (the father is one, the mother is another) are called “omanaw’™. The
children brought up by the mother and the children left by the husband’s previous wife are called “gay”.

In Islam, it is said that they are equal in acquiring knowledge, praying, fasting, giving zakat if they are rich,
performing Hajj if they have the opportunity, and they have an equal position in family and social life [3].
Ooxawioa 6up nakup Kymapuwi Kuiun, ukku nakup xymapuw ocon. If the burden of family life falls
solely on the husband or solely on the wife, then either he or she will bear the entire burden of the
household.

Modesty is a religious precept in Islam, according to which: The Quran commands both men and women to
dress modestly and not expose their bodies, and Muhammad emphasized that modesty is a fundamental
characteristic of Islam. Islamic traditions have also permeated Uzbek folklore to some extent. For example,
Ouwiu uyK awaeacuea 3yp depaou, nauazu iyx Kacagacuza 3yp oepaou.

“Kacaga”. It is made of cardboard or thick cloth in the shape of a cylinder, wrapped around with a long piece
of white or white silk; various decorations are attached to the forehead, and a white gauze or silk scarf is
thrown over it, and it is a headdress worn on the head of a girl getting married during a wedding ceremony
(it is also called "shahkuloh™). It is a sarcasm towards people who, even though they have no food to eat,
dress in fine clothes and show themselves well in the eyes of people; even though they can only afford to
cook a meal, "so-so-so", invite many guests to their house, and announce their "wedding™ "riding on a
donkey" and thus trying to "show who they are" [5].
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English religious folklore also emphasizes the modest and modest appearance of English women, without
being overly adorned, for example: Likewise also that women should adorn themselves in respectable
apparel, with modesty and self-control, not with braided hair and gold or pearls or costly attire [6].

Cosnza kapa6 myn 6uuma. In the past, Islam strictly forbade women from appearing to strangers, that is,
“non-mahrams.” Most tailors were men. So, how should women’s clothing be measured and cut? They
found a way to do this: they would place the woman or girl behind a curtain and look at the shadow cast by
the curtain, or they would take her to a high place and cut the clothing by looking at the shadow cast by the
ground or water. As a result, the clothing would fit perfectly and not be too tight.

Adam's wife, Eve (Hawa), is mentioned in verses 30-39; 7:11-25; 15:26-42; 17:61-65; 18:50-51; 20:110-
124; and 38:71-85, but the name "Eve" is never revealed or used in the Quran. Eve is mentioned only in
hadiths. The Quranic account of the creation and fall of Adam and Eve differs thematically from the more
vivid narrative in Jewish and Christian traditions. Similar to Christian and Jewish tales, God created Adam
and Eve and a paradise for them to live in. However, Eve's role in the Quran is minimal, as she is not the
instigator but rather an accomplice in human sin. This is Adam, peace be upon him, whom Allah Almighty
had warned about in advance that Satan, the devil, was their natural enemy and a threat to expel them from
Paradise. “So We said: ‘O Adam, this is an enemy to you and to your wife. So let him not expel you both
from Paradise.

Buxumwmoan uukkan maéx wzypmupap sananz 0ék. According to religious legend, “Father Adam and
Mother Eve were deceived by Satan in Paradise and ate the forbidden grain. For this sin, they were expelled
from Paradise naked, bareheaded, and barefoot. An ox and a staff were sent to Earth with them. Father
Adam sowed the wheat taken from Paradise, plowed the land to earn a living, and ran barefoot behind the ox
with that staff and followed it...” Metaphor: “The worries of life do not make you sit still, they force you to
move, to strive, to run, regardless of your condition” [7].

Let a woman learn quietly with all submissiveness. | do not permit a woman to teach or to exercise
authority over a man; rather, she must be in silence. For Adam was first created, then Eve; and Adam was
not deceived, but the woman, being deceived, fell into sin. She will be saved through childbearing, if they
continue in faith, love, holiness, and self-control [8].

This paremia shows that in English folklore, as a representative of the Western world, women are promoted
one level lower than men, but in Islamic teachings, women are protected as equals to men [3]. In both
folklore cultures, women are depicted in religious paremias as follows: For a harlot is a deep ditch, and a
wanton woman is a harrow pit.

Kuonaxcuoonnune rc-xywmu nawwa mymuwoa. "Broken feet” are likened to women. The mind of a
broken foot, a corrupt woman, is to attract men, young men, and lure them into her trap.

Hckanoap xysca, oyaimypzu ncyxyca, 6ona ouadu, mawnaéd Kouaou. This was said as a bitter sarcasm to an
unfaithful man who, having nothing to do with his family and children, wanders the streets in search of his
own livelihood, or who abandons his children, marries another woman, and leaves his children as orphans to
follow another woman. “Do not give your strength to women, your ways to those who destroy kings”. This
is also, undoubtedly, a skeptical metaphor that makes a person think negatively about women. Its real
meaning is a context in which a son is told to avoid drunkenness, as well as immoral women.

The fact that gender discrimination and discrimination are introduced into paremias and other genres of
folklore goes back to deep historical events experienced by our people. In the process of critical analysis of
folklore discourse, unique aspects of the lifestyle of the nations being compared were identified, including:
Jaoam 6epadu yonnapea, yornap axwu boanapaa.

llapé mowica kene 6ynaou, Kusz yn bew éwoan owica, Xaueon ounan mene 6ynaou.

Tyaynuacun mymu6 mypean maiép kus, Huznab-iiuznab spea 6opap, aiiép xus.

Dmacummu, encummu, Ywa menune meneummu?!

Vi mypmumoa xomun 6ynoum, Ymmusumoa ymun 6510um.

Xomun- ymmu3z0an Ketun YmuH.

Agsan 20um 2yn mysax, Oxup 6y10uM um myeax.

Agsan 20u eyn mysax, Omub ypou- Kyi-KyMax.

Oz3umoa owum, Ky3umoa Ewum.

Cupmum OYmyH, udum myeyH.
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Jlabum xyneuoa, uvum Kyueuoaq.
Yonnune Kyr4acuoan UueUmHuHe Kam4ucu Axuu.

Om 6o&nadum xapuea
Xapuoan xam napuea.
Omam menu comounap,
Vauoan xam xapuza.
OK Munmux, Kopa Muimux,
Omean omam, ép-ép,
V3 Kusunu ém xypuo,
Comean omam, ép-ép,
Apasanune mazuoa
bup 60z noxon, ép-ép.
Kyés nouuam cypacane,
Iaxmox coxon, ép-ép.

In the past, the main accessories of women in the West and the East were considered veils and headscarves.
For example, in the Middle Ages in Europe, it is clear that there were no privileges in women's clothing -
they covered their hair with a veil, and later wore hats. In early Christianity, women were required to cover
their heads and faces. It was considered a symbol of modesty and chastity. In 1279, rules appeared
confirming the obligation to wear a veil for married women over 18 years of age [2]. But from the 15th
century, what was once a Christian woman's wardrobe essential became more of a fashion accessory.
Women began to wear the veil tied to a conical headdress [4]. But from the 15th century, what was once a
Christian woman's wardrobe essential became more of a fashion accessory. Women began to wear the veil
tied to a conical headdress [8]. Later, in England, a headscarf was worn under the veil. It covered the neck,
sometimes the chin, and was tied around the head.

In 1927, the republic began a socio-political movement called the "Attack” movement. This movement
against the fate of Uzbek women was a product of the aggressive policy of the Soviets, and in the literal
sense it was an attack not only on the fate of women, but also on the traditions, customs, history, religion,
language, culture and spiritual values of the Uzbek people. Until the period of national independence, only
positive opinions were expressed about the "Attack”. The "Attack” campaign gained wide popularity due to
the celebration of March 8, 1927, rallies were organized in connection with the ceremony of throwing off
the veil. Gender motifs associated with freedom were also reflected in folklore discourse. The fact that the
movement to throw off the veil, which initially began with fear, quickly spread widely is expressed in folk
songs. The women who claimed to value freedom used their songs to promote and incite women who did
not value freedom:

Dwux onou onanyma,

YaueoH Kutioux Konaap roma,

Bbaxmau 3amon KereaHuda,

Tapansxixcunu omoux yma.

OmueumMnune KUpy-Kupy 9map nauicacu
Menune o2am uoopanuHe Kencacu,
Tapanosicunu tiykom, 0eou OOUUH2OaH,
Men mawinaoum, UyKoJICUH NAPAHNCUCU.
Bowumuszoa xopa aynnu nymamus,
Maxmabnapea 0b6opmaiiou omamus,
Maxmabnapaa 1obopmaca omamus,
Tyepu 60pub oupexmopea avmamus.

Kyzumea yuubman cuéx cypmanu,
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Konum omam, ceseanumea bep maru,
JKonum omam, ceseanumea bepmacane,
Opma bunan xank cyouoa Kyp mMauu.

Tapandsxicunu comub narbmo o1ama,
Xomun-Ku3ziap Kiyouna bopamat,
XYKYKUMHU WYHOA MAHUO 01amMaH,

Man mawinaoum, snou 6umcun napaudscu!
Bopca kenrmacnapea kemcun napanaicu.

Tanoup myna Hon énuo,
V3oimaou Ovnownua.
O3001UKHUHE 0a8PUHU
Cyponmaean Otinounua.
Otinowiwa ymupeanoa
Komcomon maxcnucuoa,
Kypcun, spu ynoupou
Viinune ocmonacuoa.

In two years, 2,500 women who had removed their veils were killed by their relatives. The first victims were
Surmakhon Shermatova and the young actress Nurkhon Yuldashkhozhayeva. In 1936, the writer Komil
Yashin wrote the play "Nurkhon" dedicated to the life of Nurkhon. In addition, a certain number of women
who had removed their veils were acquitted by their parents. Most of those who had married were divorced
by their husbands. Close relatives and residents of the neighborhood turned their backs. What is most
interesting is that in most cases, women who had removed their veils were turned away by women who did
not want to remove their veils. Both in the eyes of women who did not want to remove their veils and in the
eyes of others, women who had removed their veils and uncovered their faces and hands were considered to
have abandoned their honor.
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